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Countless Babi MSS originating in Cyprus and written in the hands of either the Babi 
patriarch Subh-i-Azal (d. 1912) himself or by one of his sons often include within the 
concluding colophon a supplementary dating system that is not calculated by the 
reckoning of the Bab’s official Bayanic calendar of 19x19 months and 361 days (or any 
other known dating system).’ Instead we find a calendar identifying itself by the reckoning 
of kawr (epi-cycle/aeon) and dawr (cycle/dispensation). As mentioned in the note below, 
this system of dating appears to have been initiated by Subh-i-Azal roughly during the 
ninth/tenth year of the Cyprus exile in 1878 CE, and from that point forward we find 
innumerable Azali Babi (Bayani) codices originating in Cyprus (and a few from elsewhere) 
utilizing this supplementary dating system alongside the Bayanic, hijri as well as 
sometimes also the common era dating. 

While Ismaili and especially ‘Alawite sources have dealt extensively and quite 
systematically in their own literature with the question of aeons/epi-cycles (kawr) and 
cycles/dispensations (dawr) of hierohistory,’ and what precedes what; Shaykhi, Babi as well 
as Baha’i sources can sometimes remain opaque on the kind of elaborate details usually 
offered in batini texts elsewhere; that is, until this particular piece by Subh-i-Azal that 
implicitly but concisely resolves and sheds light upon several opacities all at once, a 
question that can sometimes get confusing for non-adepts when reading the text of the 


Persian Bayan and other assorted works by the Bab wherever the issue is broached. Here 


"Due to a special request, the following is an expanded and augmented version of an earlier draft with 


corrections. 
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quite clearly the aeon/epi-cycle (kawr) is held to be the container of the 
cycle/dispensation (dawr) and its periodizations. Subh-i-Azal’s treatment of the issue, even 
though it is in the specific context of his novel supplementary calendar, means that this is 
how the overall question elsewhere in the Bayanic corpus also ought to be understood. 

That said, both Shaykhi as well as Bayani sources nod to a hadith attributed to the 
sixth Imam found in a few sources (a khabar which the ‘Alawites of Syria likewise regularly 
cite but which is not found in the standard Shi‘ite sources but which does occur in one 
version in Majlisi) wherein the Imam states that material, spatiotemporal history unfolds 
on the basis of akwar (epi-cycles or aeons, sing. kawr) which are divided into 400 adwar 
(eras or dispensations, sing. dawr). Each dawr is said to consist of 50,000 years.’ Be that as it 
may, we do have traditions within orthodox Shi‘ite sources as well that - without 
explicitly mentioning kawr and dawr - confirm in broad details this general idea, such as a 
famous one by the fifth Imam Muhammad al-Baqi wherein he confirms the perpetuity of 
creations, destructions and re-creations of the world by the All-High, and hence cyclical 
time, when he states “...Dost thou believe that this is the only world God created? That It did not 
create creatures other than thee? Indeed God hath created thousands upon thousands of worlds with 
thousands upon thousands of Adams, and ye dwell upon only the last of these worlds, in the midst of 
the last of these Adamic creations!” (my trans.)’ 

Without fleshing out all the minute details, or subscribing to a fixed numerical 
scheme of years, the Persian Bayan instead holds that each kawr (aeon) is sub-divided into 
numerous adwar that constitute each aeon’s hierohistorical dispensations or cycles wherein 
each is ruled by one divine messenger; the sacred law he/she brings; and the covenant 
(‘ahd, mithaq) of the specific dispensation in question which denotes fidelity by creation to 
the appointed and anointed successor or wali of each cycle/dawr who acts as the 
soteriological bridge or sirat between the dispensations, or each universal manifestation. 
Here the telos of the entire aeon (kawr) of Adam is held to have been oriented towards its 
final consummation in the Muhammadan Revelation and dispensation. Thus the primal 


light - which is the Primal Will - that consummated the Adamic kawr in Muhammad and 
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his family existed in potentia from Adam and within each of the divine messengers and 
providential guides (awliya) of that entire epi-cycle in turn until it manifested in the 
spatiotemporal material world in the persons of Muhammad and his family. So 
Muhammad and the ahl al-bayt are held to have existed as the foremost divine principle 
animating history from the beginning of that aeon, occurring as archetypes in the realm of 
the lahut - what pristine Shi‘ism denotes as the world of the Mother of the Book (‘alam 
umm ul-kitab)’ - propelling history towards the perfection and consummation of its aeon 
which was throughout embodied in themselves whilst Adam was proverbially ‘still 
between water and clay”; this, as they (i.e. Muhammad and his family) were in principia the 
aeon’s underlying cause and effect qua the Primal Will. This then establishes one of the 
meanings behind what the Bayan understands by Muhammad being the “seal of the 
prophets” (Qur’an 33:40), not to mention those hadith qudst wherein Muhammad asserts 
that the first thing God created was his light’ and where God proclaims that the universe 
would not have been created were not for Muhammad and his family.° 

Now, per the Bayanic reckoning, each dawr is inclusive of the period of the 
manifestation (zuhur) itself, which is ciphered as the ‘Dawn of the Sun of Reality’ (tula“i- 
shams-i-hagigat), together with the period of the sun’s setting (ghurtib) and the rise of the 
moon of the dispensation (i.e. the wildya)’ all the way to the end or consummation of the 
dispensation itself in the re-dawning of the ‘sun of reality’ and the beginning of a new 
sacred dawr, and so forth. In this scheme, the Adamic kawr is held to have commenced with 
the prophet Adam and ended with Muhammad. Here the Bab is held to not only have 
consummated the Islamic dawr as the ga@im (Ariser) but also as the inaugurator of an 
altogether new kawr with the Bayan as its first dawr which in turn will be succeeded by the 
dawr of He whom God shall make Manifest (man yuzhiruhu’Llah), ad infinitum. 

That stated, in our piece here below nineteen cycles (dawrat) are held to compose 
an aeon/epi-cycle (kawr). The first cycle, or month, i.e. the cycle of the Points (dawr al- 
nugat), holds only five days while the remaining eighteen hold precisely twenty. As 


opposed to the 361 day calendar of the Bab, this dating system attains the number 365 of 
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the common calendrical reckoning of a year (i.e. 5 + 18 x 20 = 365). Additionally, and unlike 
the 361 day Bayanic calendar’’, here Subh-i-Azal’s supplementary calendar anticipates the 
leap year every four years and adds a single day during these leap years to the final dawr or 
month which is known as the cycle of the Aid Invoked (dawrat’ul-mustaghath), making that 
specific cycle or month during leap years become twenty-one as opposed to its normal 
twenty days. 

Besides the names to each of these cycles, the symbolism of the numbers should 
also be noted. The first month or cycle, the Points (al-nugdat), is five days in total which in 
the science of the letters (“lm al-hurif) is equivalent to the numerical value of the letter ha 


(») and the word bab (gate, threshold). Twenty for the remaining cycles is also significant 


because it is, first, the precise numerical value of an arabized Hebreo-Syriac divine name 
that has been made a central artefact to Islamic occulture and its texts, and one which is 


repeatedly found throughout Bayanic writings, viz. baduh (75), whose magic square -- or 


harmonia (wigf) -- is the planetary square of Saturn which governs Saturday and which the 
Bayan (in agreement with the Chaldaean as well as Zoroastrian astrological systems but as 
opposed to mainstream orthodox Islam) maintains as the first day of the week. Second, 
twenty is also the numerical value to the divine name ‘the Guide’ (al-hadi). If the first 
month/cycle, as the name explicitly suggests, instances the Point and Primal Will then the 
remaining eighteen months/cycles instance the Letters of the Living who in the Bayanic 
scripture are, among other things, known as the ‘guides’ to the Point and Primal Will. The 
cycles begin with the Points (al-nugat) and culminate with the Aid Invoked (mustaghath). 
This instances the Bayan in its primality with the revelation of the Bab and its finality with 
that of He whom God shall make Manifest (man yuzhiruhu’Llah) whose own cipher in the 
Bayan is the Aid Invoked (mustaghath) -- and between whom and the Bab stands Subh-i- 
Azal as the Path (sirat) between the two resurrections (giydma). Clearly, and also as with 
the Bab’s own 361 day calendar, an esoteric doctrine is being communicated via this model 


of accounting sacred time. 
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The symbolism of the number four pertaining to the yearly seasons (and later leap 
years) is likewise significant in the Bayan since it is the precise number of phrases to the 
tasbih al-fatima (the Theophanic Praise of Fatima)” that in the Bayan is held to correspond 
to i. each of the phrases of the bismillah; ii. to each phrase of the tahlil; iii. to each letter of 
allah; iv. to each of the four worlds (i.e. lahat, jabarut, malakut and ndsut); v. to the number 
of the archangels of the divine throne; vi. to the number of the four gates (abwab arba‘a) to 


the Hidden Imam; vii. to the numerical value of the letter dal (5), which is the final letter of 


Muhammad; viii. to the number of the primary colours (i.e. white, yellow, green and red); 
ix. to the number of the subtle bodies mentioned in the Bayan (i.e. blaze-flux/fu’ad, 
spirit/rauh, soul/nafs and caro spiritualis/jasad) which in turn correspond to x. ‘creation’ 
(khalq), ‘provision’ (rizq), ‘death’ (mawt) and ‘life’ (hayyat) that correspond to xi. a. the 
unicity of the divine essence (tawhid-i-zat), b. the unicity of the divine attributes (tawhid-i- 
sifat), c. the unicity of the divine actions (tawhid-i-af‘al) and ἃ. the unicity of 
worship/servitude (tawhid-i-‘ibadat) and, finally, xii. the four elements (i.e. air, fire, water 
and earth). As should be evident, and as with the Bab himself, the utilization of a novel 
calendar as a means of communicating an esoteric doctrine is in itself a bow and nod to the 
oft cited hadith qudsi among both Sufis and esoteric oriented Shi‘i alike which states, “do 
not inveigh against time, for verily Time, It is God” .”” 

Bahai sources have attempted to mischaracterize Subh-i-Azal’s calendar as 
evidence of his unfaithfulness towards the Bab, claiming he was attempting to replace this 
calendar with it. However, nothing could be further from the truth. The fact of the matter 
is (and unlike the manner in which the Baha’is have amended it and so misconstrued its 
original intention); and as the evidence of the Bab’s own diary clearly shows”; that the 
correct calculation of the Bab’s 19x19 and 361 day badi‘ (innovative) calendar was never 
meant to be calculated on the basis of either a solar, lunar or even a luni-solar reckoning. 
The badi‘ year is simply 361 days consisting of 19 months of 19 days and without taking 
into account either intercalary days (which the Baha’is introduced to their amendment of 


it) or leap years. In order to formulate sacred time within a more consistent solar 


N. Wahid Azal © 2020 


astrological context, Subh-i-Azal merely introduced this supplementary calendar 
(beginning as of the spring equinox of 1878), but in no way, shape or form was it intended 
as some arbitrary replacement of the Bab’s - evidence which the colophons of all Azali 
Babi (Bayani) manuscripts clearly show by including both. Be that as it may, the 
introduction of a supplementary calendar is surely within the right and the prerogative of 
the station of the Mirror of the Bayan to introduce, since he is held in the Bayanic doctrine 
to represent the ‘Speaking Book’ (kitab-i-ndtiq) for his age as the ‘return’ of the ‘point’ in 
the station of ‘mirror’. 

Moreover, arguably the existence of two concurrent calendrical systems in the 
Bayan - one introduced by its Point with the other by its Mirror - serves an initiatic 
function spiritually orienting its Bayani subject, as it were, and so instances a further 
esoteric doctrine in that one (i.e. the Bab’s) may be said to represent symbolically the 


lettrist significance of the letter ha’ (») with the other (i.e. Subh-i-Azal’s) the letter waw (,),” 


the zahir and the batin, the five outer and six inner perspectives of the pentagram, which 
signify the cycles of tanzil and that of tawil, and so the soteriological sun and moon, 
respectively. These are then uniquely commemorated in each calendar with attention to 
the ‘Theophany of Persons’ they are each meant to return to. While different, in one sense, 
of course, these two calendars also mirror each other in that both contain precisely 
nineteen months, which is the most sacred number of the Bayan. Only the names of the 
months with the number of their days have changed. 

That said, instead of founding their own unique sacred calendar as the Book of the 
Five Grade (kitab-i-panj sha’n) explicitly insinuates the true man yuzhiruhu’Llah will do as 
one of the many signs of his veracity’®; Baha’ullah (d. 1892) and his successors instead 
merely took the existing badi‘ calendar and then rather clumsily straddled it to intercalary 
days of their own introduction in order to calculate it on a more consistent basis.” But this 
can hardly be characterized as a radical novelization and innovation of the kind the Bayan 
openly anticipates regarding the abrogation of its own calendar. Unfortunately, and for 
their part, it appears that Subh-i-Azal’s supplementary calendar has fallen into general 
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disuse among the contemporary generation of Bayanis, a situation which we mean to 
rectify by reviving it, to which purpose this present translation is being offered. 
Furthermore, it also occurs to us that given the date when this supplementary calendar 
was first introduced (i.e. 20 March 1878 CE), being only a few short years after the 
circulation of Baha ullah’s kitab-i-aqdas (Most Holy Book), among other things, it was in a 
way Subh-i-Azal’s gentle rebuke (as well as a form of quranic tahadi) to his older step- 
brother that he (i.e. Bahaullah) cannot be the true man yuzhiruhu’Llah of the Bayan, 
challenging him thereby to produce a calendar like unto it which he, the Bahai founder, 
had clearly not introduced in his chief scriptural text, the kitab-i-agdas. 

While several lists of the works of Subh-i-Azal categorize this piece as constituting 
a single, independent item or title, here it is in any case a piece consisting of only a single 
folio page. It is possible that in some more complete version preliminary text (perhaps a 
doxology) precedes the main element of this short text. However, and where Subh-i-Azal’s 
supplementary calendar itself is concerned, this single page is its chief, central item. We 
should mention that the digital scan of this piece first came into our hands (among others) 
in early 2013. 

To conclude here, the translation conforms to our usual method of translating such 
pieces. The translation is followed by a chart corresponding the aeons (kawrat) to their 
common era dates from its inception on 20 March 1878 to the common era period 2034- 
2035, i.e. the 156" kawr.'® The correspondences of the cycles (dawrat) to the common era 
months are given in the notes below where the names of these cycles are listed in the text. 
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Translation 


Concerning mention of the days of the points [wherein] each day [stands] as a single [or 
‘unitary’] instance. Then in every cycle there is its first day which is not calculated among 


the days. Rather it is the station of light in the lamp niche. 


Prayer’: O God, blessings be upon the points of Thy Command and the suns of Thy 
Tremendousness, all of them! O God, blessings be upon the messengers of benevolence 
and the prophets of mighteousness and the letters proclaiming Thee and the angels 
near unto those around the Throne glorifying by Thy praise and unmarred; and upon 
Thy well-contented chosen ones and Thy vicegerent providential guides, all of them 


[22 


together! 


μι 


. The cycle of the Points (dawrat’ul-nuqat) 5” 


NO 


. The cycle of the Messengers (dawrat’ul-rusul) 20 (the Spring of Glory) (rabi‘u’l-majd) ” 


Oo 


. The cycle of the Prophets (dawrat’ul-anbiya’) 20 ” 


μ- 


. The cycle of the Letters (dawrat’ul-huraf) 20 ”° 


σι 


. The cycle of the Angels (dawrat’ul-mala@ika) 20 “7 


On 


. The cycle of the Chosen Ones (dawrat’ul-mustafin) 20 (the Summer of Glory) (sayf al-majd) * 


N 


. The cycle of the Warner (dawrat’ul-munzir) 20 ” 


CO 


. The cycle of the Inclusive Unity (dawrat’ul-wahidiyah) 20 * 

9. The cycle of the Everlastingness (dawrat’ul-samadaniyah) 20 ἢ 

10. The cycle of the Throne (dawrat’ul-‘arsh) 20 ἢ 

11. The cycle of the Spirit (dawrat’ul-rah) 20 (the Autumn of Justice) (kharif al-‘adl) * 
12. The cycle of the Generosity (dawrat’ul-jud) 20 “ 

13. The cycle of the Glory (dawrat’ul-majd) 20” 

14. The cycle of the Praise (dawrat’ul-hamd) 20 °° 

15. The cycle of the Might (dawrat’ul-‘azama) 20 (the Winter of Grace) (shata’ al-fadl) *’ 


16. The cycle of the Pre-Eternity (dawrat’ul-azal) 20 * 
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17. The cycle of the Primeval (dawrat’ul-gidam) 20 ” 

18. The cycle of the Post-Eternity (dawrat’ul-abad) 20“ 

19. The cycle of the Aid Invoked (dawrat’ul-mustaghath) 20 * 

The aeon (epi-cycle) (kawr) in this cycle/dispensation (dawr) consists of nineteen cycles. 
The first cycle consists of five days and the remaining cycles all singularly consist of 
twenty days; and when the days are completed they are renewed by the first cycle, the 
cycle which consists of five days such that all the cycles [together] consist of 365 days, 
neither increasing nor diminishing except after four years; that is, [after the elapsing of] 
four aeons/epi-cycles (kawrat); for when the cycles have completed [in] four aeons/epi- 
cycles (kawrat), it is calculated by the last cycle and [as] twenty-one days. Then the 
calculation resumes just as in the first and is calculated from the first cycle, the five [days], 
and [with] the remaining cycles following [it being] twenty unto the renewal of the 
aeon/epi-cycle (kawr) after four years. And the first cycle is the cycle of the Points, and 
these days are the days of the Points with its festivities, for it is in the waystation of the 


spirit during the days of these festivities so that perchance ye shall rejoice! 
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Correspondence conversion chart from CE years to the Bayani aeons (kawrat)”” 


1878 to 1879 =1 

1879 to 1880 = 2 

1880 to 1881 =3 

1882 to 1883 = 4 

1883 to 1884 =5 

1884 to 1885 = 6 

1885 to 1886 Ξ 7 

1886 to 1887 = 8 

1887 to 1888 = 9 

1888 to 1889 = 10 
1889 to 1890 = 11 
1890 to 1891 = 12 
1891 to 1892 = 13 
1892 to 1893 = 14 
1893 to 1894 = 15 
1894 to 1895 = 16 
1895 to 1896 = 17 
1896 to 1897 = 18 
1897 to 1898 = 19 
1898 to 1899 = 20 
1899 to 1900 = 21 
1900 to 1901 = 22 
1901 to 1902 = 23 
1902 to 1903 = 24 
1903 to 1904 = 25 
1904 to 1905 = 26 
1905 to 1906 = 27 
1906 to 1907 = 28 
1907 to 1908 = 29 
1908 to 1909 = 30 
1909 to 1910 = 31 
1910 to 1911 = 32 
1911 to 1912 = 33 
1912 to 1913 = 34 
1913 to 1914 = 35 
1914 to 1915 = 36 
1915 to 1916 = 37 
1916 to 1917 = 38 
1917 to 1918 = 39 


1918 to 1919 = 40 
1919 to 1920 = 41 
1920 to 1921 = 42 
1921 to 1922 = 43 
1922 to 1923 = 44 
1923 to 1924 = 45 
1924 to 1925 = 46 
1925 to 1926 = 47 
1926 to 1927 = 48 
1927 to 1928 = 49 
1928 to 1929 = 50 
1929 to 1930 = 51 
1930 to 1931 = 52 
1931 to 1932 = 53 
1932 to 1933 = 54 
1933 to 1934 = 55 
1934 to 1935 = 56 
1935 to 1936 = 57 
1936 to 1937 = 58 
1937 to 1938 = 59 
1938 to 1939 = 60 
1939 to 1940 = 61 
1940 to 1941 = 62 
1941 to 1942 = 63 
1942 to 1943 = 64 
1943 to 1944 = 65 
1944 to 1945 = 66 
1945 to 1946 = 67 
1946 to 1947 = 68 
1947 to 1948 = 69 
1948 to 1949 = 70 
1949 to 1950 = 71 
1950 to 1951 = 72 
1951 to 1952 = 73 
1952 to 1953 = 74 
1953 to 1954 = 75 
1954 to 1955 = 76 
1955 to 1956 = 77 
1956 to 1957 = 78 


1957 to 1958 = 79 
1958 to 1959 = 80 
1959 to 1960 = 81 
1960 to 1961 = 82 
1961 to 1962 = 83 
1962 to 1963 = 84 
1963 to 1964 = 85 
1964 to 1965 = 86 
1965 to 1966 = 87 
1966 to 1967 = 88 
1967 to 1968 = 89 
1968 to 1969 = 90 
1969 to 1970 = 91 
1970 to 1971 = 92 
1971 to 1972 = 93 
1972 to 1973 = 94 
1973 to 1974 = 95 
1974 to 1975 = 96 
1975 to 1976 = 97 
1976 to 1977 = 98 
1977 to 1978 = 99 
1978 to 1979 = 100 
1979 to 1980 = 101 
1980 to 1981 = 102 
1981 to 1982 = 103 
1982 to 1983 = 104 
1983 to 1984 = 105 
1984 to 1985 = 106 
1985 to 1986 = 107 
1986 to 1987 = 108 
1987 to 1988 = 109 
1988 to 1989 = 110 
1989 to 1990 = 111 
1990 to 1991 = 112 
1991 to 1992 = 113 
1992 to 1993 = 114 
1993 to 1994=115 
1994 to 1995 = 116 
1995 to 1996 = 117 
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1996 to 1997 = 118 
1997 to 1998 = 119 
1998 to 1999 = 120 
1999 to 2000 = 121 
2000 to 2001 = 122 
2001 to 2002 = 123 
2002 to 2003 = 124 
2003 to 2004 = 125 
2004 to 2005 = 126 
2005 to 2006 = 127 
2006 to 2007 = 128 
2007 to 2008 = 129 
2008 to 2009 = 130 
2009 to 2010 = 131 
2010 to 2011 = 132 
2011 to 2012 = 133 
2012 to 2013 = 134 
2013 to 2014 = 135 
2014 to 2015 = 136 
2015 to 2016 = 137 
2016 to 2017 = 138 
2017 to 2018 = 139 
2018 to 2019 = 140 
2019 to 2020 = 141 
2020 to 2021 = 142 
2021 to 2022 = 143 
2022 to 2023 = 144 
2023 to 2024 = 145 
2024 to 2025 = 146 
2025 to 2026 = 147 
2026 to 2027 = 148 
2027 to 2028 = 149 
2028 to 2029 = 150 
2029 to 2030 = 151 
2030 to 2031 = 152 
2031 to 2032 = 153 
2032 to 2033 = 154 
2033 to 2034 = 155 
2034 to 2035 = 156 


A chart in Subh-i-Azal’s own hand detailing the cycles for aeon (kawr) 26 with 
their days (March 1904 to March 1905) 
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(Origin: Cyprus, private hands) 
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Notes 


* The example of the facsimile offered below is from the colophon of Subh-i-Azal’s 110 Prayers (or καὶ ig; 
2), which is a copy of the text in his own hand. From right to left, we have the hijri date. This is then 
followed (in the center) by the Bayanic date which is followed on the left by Subh-i-Azal’s own dating system 
which is the subject of this piece. 
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The common era date for the above is 19 August 1895. The date at issue is (at the far left) the 19" of the cycle 
of the Everlastingness (samadaniyah) of the 16" aeon/epi-cycle that is corresponded here (at center) to the 1* 
day of the month of Power (qudra) of the Bayanic year 47 and the 27™ of Safar 1313 AH. This suggests that 
Subh-i-Azal’s supplementary calendar commenced during the ninth/tenth year of the Cyprus exile at the 
beginning of the northern hemisphere vernal equinox of 1878 CE (i.e. March 20) or during the seventh 
month (i. kalimat) of the 29" Bayanic year. For the full MS of 110 Prayers, see 
http://bayanic.com/showPict.php?id=hundred&ref=0&err=0&curr=0 (retrieved 6 May 2020). 

* See the kitab al-akwar al-nirantya wa’l-adwar al-ruhaniyah of Ibn al-Nusayr in silsilah al-thurath al-‘alawi, 
volume 1, 31-234 (Dar li-Ajl al-Ma‘rifa: Diyar ‘Aql, Lebanon, 2006). 

ὁ See also Yaron Friedman, The Nusayri-‘Alawis (E.J. Brill: Leiden/Boston, 2010), 111. 

* Tn al-Saduq, kitab al-tawhid, (ed.) al-Sayyid Hashim al-Husayni al-Tihrani (n.p., n.d.), 277: 


oo ll call, ἐς i αἵ al gle ad abl, Cb Sr \ pty ef AW oh Sry ola ASI aa gle lel atl gl se ὦ 
ὠχροῦ Jeol Alga As 51 3 δι 
> See Mohammad Ali Amir-Moezzi (trans. David Streight), The Divine Guide in Early Shi‘ism: The Sources of 


Esotericism in Islam (SUNY: Albany, 1994), esp. chapter 2. 
° The popular form of this hadith is often cited as follows, 


onal elk! oy dls ies. 
“T was a prophet whilst Adam was between water and clay!” However, in Sunni sources, such as al-Tirmidhi 
(manaqib, vol. 1), it occurs only once and specifically in this variant form, 
Ἀφ Tas! oy poly SB Bye ὧδ Cues So Al Sgeuyl 
“O Messenger of God, when did your prophetic [office] begin?” He said, “when Adam was between the spirit and the 
composite body!” 
”In Bihar al-Anwar, vol. 1 (Beirut: 1983-4 CE/1403-04 AH), 97: 
Sag atl ge be Ὁ 
“The first thing God created was my light!” 
* In al-Bahrani’s ‘awalim al-‘ulim, vol. 1 (Qom: 1415 AH), 43, it is given as such: 
Sas WALLEY, g chase Ys), NeW cae LAY, vet | 
“Ὁ Ahmad! Were it not for thee, I would not have created the celestial spheres; and were it not for ‘Ali, I would not have 


created thee; and were it not for Fatima, I would not have created either of thee!” 


“ΟΥ̓ ‘mirror’ (mir’at) in the Bayanic context. 
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τ ΟΥ̓ even the rather quixotic way the Baha’is have attempted to amend it with their introduction of the 
ayyam-i-ha’/the days to the number of the letter ha’, i.e. 5, which in any case more correctly ought to be 
ayyam-i-dal (the days to the number of the letter dal, i.e. 4) for normal years and ayyam-i-h@ only for leap 
years. 

“Not to mention regarded as the ‘return’ of Muhammad the ahl al-bayt together with the four gates to the 
Hidden Imam. 


* Namely, ‘glory be unto God and praise be unto God and there is no god but God, and God is the Most Great!’ 


Si abl, al Yay, adh, abl oe 

Ὁ This version appears in the Sahih Muslim: 

ὧδ gm pall δ wall κυ Y 
Another version renders it as, 
ὧδ gm C3) ὁ δον κω. 
“Do not inveigh against the moment, for verily the moment, It is God!” With another as, 
pall be All lus Y 
“Do not inveigh against time, for verily Iam Time!” And yet another as, 
pall Feed pall Ld Y 
“Do not inveigh against time, for verily We are Time!” For the first version, which occurs in standard Sunni 
sources as well, see Bihar al-Anwar, vol. 57 (Beirut: 1983-4 CE/1403-04 AH), 9. 

“ See kitab-i-panj sha’n (the Book of the Five Grades), lithograph edition (n.p., n.d.), appendix iv-xiv, online 
https://archive.org/details/panjshan101 (retrieved 12 June 2020), PDF (230-5). 

® See 3n15-16 of our “An early correspondence of Mirza Yahya Nuri Subh-i-Azal with Siyyid ‘Ali Muhammad Shirazi, 
the Bab (circa 1849 CE),” online 
https://archive.org/details/anearlycorrespondenceofsubhiazalswiththebabcirca1849.2 (retrieved 12 June 
2020). 

16 Kitab-i-panj sha’n (the Book of the Five Grades), chapter 1. 

1 Yet any consistency in this form of reckoning the Bab’s badi’ calendar is completely lost when year one is 
accounted as being the Naw-Ruz (March 20) of 1844 CE; that is, just over two months before the actual 
commencement of the ‘revelation of the Bayan’ on 23 May 1844 CE wherein, technically speaking, the 
inauguration of its dispensation is said to begin; a position which we find to be theologically absurd and 
which contradicts the explicit wording of the Persian Bayan (2:2) itself regarding the actual commencement 
of the Bayanic dawr, i.e. at two hours and eleven minutes past midnight on the 5" of jamadi al-iila 1260 AH (23 
May 1844 CE). 

'® To the abjad numerical values of P 33 (Peerless Self-Subsistent) and ai | ὦ (from God). 


11" of the month of Light (nar) on the day of Beauty (jamal) in the innovative Bayani year 173 to the 
numerical value of “the penultimate Beloved of every lover” (L.> sf ὼς ζ 5}. 
°° 2nd of the cycle of the Chosen Ones (dawrat’ul-mustafin) of the 1425 aeon (kawr) to the numerical value of 


qa@’im (the Ariser), i.e. Sunday, 14 June 2020 CE. 
** Running down the left-hand margin. 


5. He WM Gy A y plat els, pS) Lua Jo Che sal US ye κῶς» Syl Lbs Jo bo aall 
woh E51 Be 9 geil piled eg yan Vg Bast yrs δ ball Igo owl! SOU , 
ose | 
* As Pisces passed into Aries on 20 March 1878 CE, the five days of this cycle usually occur on March 20, 21, 
22, 23 and 24. 
“ Usually 25 March to 13 April. 
Ὁ Usually 14 April to 3 May. 
°° 4 May to 23 May. 
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7724 May to 12 June. 

7513 June to 2 July. 

” 3 July to 22 July. 

*° July 23 to 11 August. 

112 August to 31 August. 

** 1 September to 20 September. 

*° 21 September to 10 October. 

** 11 October to 30 October. 

* 31 October to 19 November. 

°° 20 November to 9 December. 

“710 December to 29 December. 

°° 30 December to 18 January. 

*’ 19 January to 7 February. 

* 8 February to February 27. 

* 28 February to 19 March (for normal years) and to 20-1 March for leap years. 
* All dates, i.e. each of the epi-cycles/aeons (kawrat), commence on the northern hemisphere vernal 


equinox when Pisces passes into Aries and end at the last degree of Pisces of the following year. 


ἊΝ. 
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4) fe 
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